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Look to the neighbor before the house.
Look to the companion before the road.

—Arab proverb
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Preface

More than three hundred years ago, in 1689, the great English philos-
opher John Locke published A Letter Concerning Toleration, in which
he argued that “neither Pagan, nor Mahometan, nor Jew, ought to be
excluded from the civil rights of the commonwealth because of reli-
gion.” In this, he gave a classical formulation of an idea which helped
to inspire both the French and American revolutions, and has become
an essential guiding principle of the free world. This idea, sometimes
called secularism, means that religion is a private and personal mat-
ter, outside the realm of government; that membership of the political
community, and the rights that go with it, belong to all citizens, of any
religion or of none.

Religion remains, however, an immensely powerful factor in human
affairs, with profound influence on almost every aspect of public and
private, social and economic, cultural and even artistic life. No study of
society, whether directed by historians at the past, by social scientists
at the present, or by either at the future, can afford to disregard the reli-
gious factor. To neglect or even to underrate that factor can lead to seri-
ous misunderstandings and open the way to dangerous consequences.
A French statesman once said that war is too important to be left to the
generals. One might also argue that religion is too important to leave
to the theologians.

XV



xvi

IsLAM: THE RELIGION AND THE PEOPLE

There are many ways of studying religion, besides that of the theolo-
gians. Some study it as an art-historian studies paintings; others, as a
bacteriologist studies bacteria. We are committed to no specific ideol-
ogy or method, beyond that of dispassionate scholarship, which sees
religion as a strand, or group of strands, among others, in the intricate
pattern of human life. Such a study, in context, of the religious factor in
human affairs is indispensable to understanding. In the Christian, or as
some nowadays call it, the post-Christian world, religion has become,
to a large extent, a personal and private matter. In the world of Islam,
now in the early fifteenth century of its era, religion retains its central-
ity and remains a major force in public life, a basic theme of identity and
therefore of loyalty.

For any sort of dealings with the Muslim world, some understand-
ing, and therefore some knowledge, of Islam is essential. Unfortunately,
this is rarely available and the more common perception is based on
ignorance, sometimes varied by prejudice. This is particularly danger-
ous at a time when the Islamic world itself is undergoing major internal
struggles, the outcome of which is still far from clear. It is our hope
that the following pages may provide some knowledge, and thus some
understanding, of one of the world’s great religions—of its glorious
past, its tumultuous present, and its bitterly contested future.



CHAPTER §

Diversity and Tolerance

n traditional Islam, diversity, within certain limits, was seen as not
Ionly acceptable, but even beneficial. This diversity finds its most
characteristic expression in the emergence, within Sunni Islam, of
four different schools of doctrine and law, each with its own centers
of learning, masters, and literature. These differ from each other on a
number of points, but each respects the others as forming part of the
community of orthodox Islam (see pp. 30-36).

The use of the term orthodoxy in a Muslim context raises another
issue. Orthodoxy is a Christian, originally Platonic, term meaning
“correct belief,” as opposed to heterodoxy, literally “other belief,” and,
worse, “heresy.” Heresy, a Greek word meaning “choice,” soon took on
a negative connotation and was specialized to mean “wrong choice.”
It was used from early times in Christian literature to designate doc-
trines that deviated from correct belief as formulated by constituted
authority.

It is precisely on this point that Islam differs significantly from
Christianity. Until comparatively modern times, there were in the
world of Islam no constituted authorities empowered to define cor-
rect belief and thus, by implication, to define and condemn incorrect
belief. For Muslims, as for Jews, what mattered was not so much correct
belief as correct behavior, and it is to the definition and elaboration of
these standards of correctness that much of the religious literature is
devoted.
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But of course, in a world as large as Islam, in a history as long as that
of Islam, differences of doctrine and practice developed, and some-
times these went beyond what were generally regarded as the accept-
able limits of diversity. The notion of “heresy” in the sense of incorrect
belief remained alien to Islam. While the rich theological language of
Islam contains names and descriptions of many heresies, it has no single
word meaning heresy—or rather, it did not until the modern age, when
anew word, hartaqa, was coined to express this notion. This word, now
commonly used in Arabic, is obviously derived from the Western term
heretic. In earlier times, beliefs and practices that did not conform to
accepted norms and deviated from what one might call “mainstream
Islam” were usually designated by terms meaning innovation, devia-
tion, or excess. Ghuluww, “excess” or “exaggeration,” is used for those
groups, such as the Isma’ilis or the Druze, who carry their deviation
beyond the generally acceptable limits of diversity. The term bida, lit-
erally “novelty” or “innovation,” is used to condemn those who vio-
late sacred precedents by introducing new ideas. The term is thus, in a
sense, the opposite of Sunna, denoting the precept and practice of the
Prophet. Some Muslims took the view that any such innovation must of
necessity be false and evil; others recognized that new situations might
arise, requiring new rulings, and made a distinction between good and
bad bid‘a. The general presumption, however, was that innovation as
such was bad unless shown to be good. This perception was extended
from religion to other matters and became a serious obstacle to devel-
opment and progress.

From the record, it will be clear that in general, Islam, as a religion,
community, and authority, has been remarkably tolerant of diver-
sity within its own ranks. But there are limits and, at a certain point,
the deviant Muslim ceases to be a Muslim and becomes a kafir, an
unbeliever.

To be a kafir among kafirs is no problem, provided that his form of
unbelief meets certain Muslim requirements for tolerance. But if one
who has been or claims to be a Muslim is judged to be a kafir, this
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is a much more serious offense, and he is deemed to be an apostate.
According to the prevailing interpretation of the holy law, this is a capi-
tal offense, and the offender must be put to death, whatever the circum-
stances. In this interpretation, even if he later repents and reverses his
apostasy, he must still be executed. God may forgive him, but no human
authority is empowered to do so. This penalty applies even in the case
of a new convert to Islam, of however brief duration, who reverts to his
previous faith. The death penalty normally included not only the con-
vert but also anyone responsible for converting him. The term takfir,
meaning “to denounce one who claims to be a Muslim but is in fact an
infidel,” has come into increasingly common use and is used to con-
demn those who diverge beyond what are seen as the permitted limits.
A charge of takfir is in effect a charge of apostasy, a capital offense in
most systems of Islamic law (see p. 219). In the traditional Muslim state
and society, takfir normally meant a judgment or ruling by an Islamic
court or dignitary, executed by the police or other public authority. In
some, though by no means all, modern Muslim states, execution for a
change of opinion is no longer acceptable. In practice, sadly, this has
often meant that the classical procedure of trial and sentence has been
replaced by incitement and murder. The same problems and similar
solutions arise in a more acute form among Muslim communities liv-
ing in non-Muslim countries and, therefore, not subject to Islamic law.

The most obvious form of apostasy is the abandonment of Islam and
the adoption of another religion. The usually strict enforcement of this
rule has been a major impediment to the work of the Christian mis-
sions. In some Muslim countries, such as Saudi Arabia, they are totally
forbidden. In some others, such as Syria and Lebanon, their work has
been in effect limited to converting Christians from one church to
another.

In addition to an explicit renunciation of the faith, some actions,
for example, certain forms of blasphemy, are considered tantamount
to apostasy and incur the same penalties. It was on this basis that the
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Ayatollah Khomeini accused the Anglo-Indian novelist Salman Rush-
die of having insulted the Prophet and issued a fatwa sentencing him
to death. A more insidious form of apostasy, from the traditional point
of view, was the introduction of new and strange ideas and doctrines
under the guise of Islam. Some of these, following new prophets,
became in effect new religions. Such, for example, are the Ahmadiyya
and the Baha'is. The first of these was founded in the 19" century by
Mirza Ghulam Ahmad in the Punjab; the second in Iran, by Baha’allah
(1817-1892). In 1868 he was banished from Iran and settled in Acre,
which was then in the Ottoman Empire, now in Israel. It remains the
world center of the Baha’i faith. Both of these groups were at times
denounced and persecuted as apostates; both in time achieved a mea-
sure of sometimes precarious tolerance. Baha’ism is forbidden in the
Islamic Republic of Iran.

From the traditionalist point of view, the danger presented by such
movements is limited and has been contained. A much more menac-
ing form of apostasy, according to that view, is the wave of new ideas
coming from the West. And against these, new and more powerful
responses have been developed.

Diversity within the community poses the most severe test of reli-
gious tolerance and, by this test, the record of Islam does not compare
badly with that of other religions. True, there have been polemics and
persecutions, insurrections and even wars but, until our own day, noth-
ing remotely comparable with the inquisitions and persecutions, the
insurrections and wars, that mar the history of Christendom until the
rise of secularism. Even today, when intra-Islamic conflict has reached
unprecedented levels of bitterness and ferocity, it has not yet reached
that level, and there is still hope that this may be averted.

Another test of tolerance, less searching but no less important, con-
cerns the attitude toward followers of other religions—of the believers
toward those whom they regard as unbelievers.

On this point, there is a clear distinction between two types of
religion, designated by their critics and opponents as relativist and



Diversity and Tolerance

triumphalist. Both are terms of abuse. The relativist view of religion
is that just as men have invented different languages to talk to each
other, so they have invented different religions to talk to God, and God
understands them all—perhaps not equally well, but well enough. The
classical formulation of this approach is contained in the Jewish
Talmud, where it is said that the righteous of all peoples have a place
in heaven. The righteous are defined as those who observe certain
rules—monotheism and the basic social and ethical rules of human
society. Triumphalists, in contrast, believe that they are the fortunate
recipients of God’s final message to mankind, which it is their duty not
to keep selfishly to themselves, like the Jews, Hindus, and others, but
to bring to the rest of humanity, removing whatever obstacles there
may be in the way. The two obvious examples of this perception are
Christianity and Islam.

Between two such religions, with a shared past, similar aspirations,
and almost identical self-perceptions, living in adjoining areas, conflict
was inevitable and gave rise to the long sequence of jihad and crusade,
conquest and reconquest, starting with the advent of Islam in the 7*
century of the Christian era.

In the Muslim perception, those who do not accept Muhammad
as Prophet and the Koran as God’s scripture are unbelievers. But not
all unbelievers are the same, and there is a clear distinction between
what one might call the predecessor religions and the rest. In the Mus-
lim perception, Muhammad was the last in a long series of Prophets,
and the Koran the final perfection of a series of books of revelation.
Of these earlier groups of believers, the Koran names three: the Jews,
the Christians, and the Sabians. Two have survived, each with their
own revealed book: the Torah, that is, the five books of Moses, and the
Gospels. But these earlier revelations had been disregarded and, worse,
corrupted. They were, therefore, superseded and totally replaced by the
final perfection of the Koran.

Nevertheless, these groups of earlier recipients of divine revela-
tion were different from the polytheists and idolaters who comprised
the rest of mankind and, therefore, qualified for a certain measure of
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tolerance in Muslim society and under the rule of the Muslim state.
This tolerance is ordained and in some measure defined in the Koran,
the traditions of the Prophet, and the rules of the holy law. The basic
rules and limits of this tolerance are clearly set forth. Members of these
three groups are to be allowed the free exercise of their religions in
their own places of worship. They should be invited but not compelled
to embrace Islam. If they persist in their unbelief, they may continue
to practice their old religions, but subject to a poll-tax and some other
disabilities, variously defined. These are set forth in a kind of pact or
contract known as the dhimma, and those who participated in it were
called dhimmi, the term normally used for the tolerated non-Muslim
subjects of the Muslim state. The dhimma was only available to the
permitted religions. For others, regarded as polytheists and idolaters,
the options were conversion to Islam or death, which might be com-
muted to slavery and service. In fact, as Islam spread eastward first into
Persia and then into India, it was found expedient to extend the scope
of toleration to include other religions. For this purpose, the enigmatic
Sabians were useful.

The enforcement, even the definition of the status of dhimmi, has
varied enormously at different times and places in the fourteen centu-
ries of Muslim history. In our own day, as with so many other aspects of
Islamic history and culture, it has given rise to two contrasting myths:
the one of a ferocious and unremitting persecution, the other of an
interfaith utopia of complete equality and harmonious cooperation.

Asis usual with such myths, both contain elements of truth; both are
wildly, at times absurdly, distorted. As noted, practice varied greatly in
different places and periods. But this much could be said with a reason-
able certainty, that until the rise of secularism in Europe from the 17*
century onward, the position of non-Muslims in the Muslim world was
in general far better than the position of non-Christians or, still worse,
deviant Christians in most Christian countries.

The clash between Christian Europe and the Muslim Ottoman
Empire from the 15" to the 17" century has sometimes been compared
to the clash between the West and the Soviet Union in more recent
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times. The comparison has some validity, but in making it, one should
recall that in the earlier clash between Christendom and Islam, the
movement of refugees, of those who in Lenin’s famous phrase voted
with their feet, was overwhelmingly from west to east and not, as in
more recent times, from east to west.

The most obvious form of discrimination was the payment of the
jizya, the poll-taxlevied on non-Muslim subjects of a Muslim state. The
jizya varied both in amount and in manner of collection. In some times
and places, it was collected at a flat rate, and at other times, at differ-
ent rates according to income. In the Ottoman Empire, the collection
of jizya was entrusted to the various communities, who combined it
with their own communal taxes on their own subjects and remitted an
agreed amount to the state treasury. In principle, they were not allowed
to build new places of worship, but only to maintain and where neces-
sary to renovate old ones. In practice, this rule was usually disregarded,
and many new churches and synagogues were built in lands under
Muslim rule. One ban, however, was strictly enforced. In no circum-
stances were non-Muslims permitted to build places of worship that
overtopped Muslim buildings. According to a classical dictum, “Islam
overtops; it is not overtopped.” Other disabilities included a ban on
riding horses (donkeys were permitted) and bearing arms, and the
imposition or prohibition of certain garments and the wearing of dis-
tinguishing signs or marks. These, like other rules, were sometimes rig-
orously enforced, sometimes intermittently, sometimes not at all.

By the standards of modern democracy, these forms of discrimina-
tion are, of course, unacceptable. But at the time, they represented a
considerable improvement on what was available elsewhere and even
included one element missing in the modern open society—that
of communal autonomy. In the Ottoman Empire, until the 19* cen-
tury reforms, dhimmi communities, Jews and Christians of various
churches, formed their own communities, under their own heads and
subject to their own laws, administered by their own courts, in such
matters as marriage and divorce, inheritance, and much else. This
autonomy included education, jurisdiction of their own courts in civil

57



S8

IsLAM: THE RELIGION AND THE PEOPLE

matters and, even in some criminal matters, of a religious nature. Thus,
a Christian could be tried and punished by a Christian court for big-
amy, or a Jew by a Rabbinic court on a charge of violating the Sabbath,
though these were in no sense offenses against the generally accepted
laws of the state and of the society.

The laws of the state were only enforced on the religious minori-
ties where matters of public security were involved. Otherwise non-
Muslims were exempt from rules that were strictly enforced against
Muslims. Thus, for example, wine was, in accordance with their faith,
forbidden to Muslims, but Jews and Christians were free to make, sell,
and drink it without interference. There is an agonized correspondence
in the Ottoman archives of the 16™ century about an urgent problem of
the time—how to prevent Muslim guests at Jewish and Christian wed-
dings from drinking wine. The obvious and simple answer—a total
ban—was apparently not considered. Curiously, the question of eating
pork does not seem to have come up. Wine was obviously the greater
temptation, and the wine tax a useful source of revenue.

The rising power of Christendom—first in the reconquest of some
of the lost Christian lands, then in the extension of Christian power to
Muslim lands—posed the problem of toleration in a new form—one in
which the Muslim was the recipient, not the dispenser.

The juristic and theological discussion of this question began at an
early date. At first, it was limited to those few Muslims who traveled
or were taken to non-Muslim countries. The first group consisted of
diplomats and merchants, the second of prisoners of war and slaves.
The question acquired a new urgency with the advance of the Christian
reconquest—in Spain and Portugal, in Sicily and, for a briefinterval, in
the Near East during the Crusades.

Two views crystallized among the jurists discussing this question.
According to the first, Muslims must emigrate, since it is not possible
to live a true Muslim life under infidel rule. Following the example set
by the Prophet in his migration from pagan Mecca to Medina, they
must go to a place where they can freely practice their religion, until
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such time as they can return as conquerors to their homes. Accord-
ing to a dissenting view, Muslims might remain in their homes under
the rule of infidel conquerors, provided that they were free to prac-
tice their religion and fulfill their religious duties. As more and more
Muslim countries came under Christian rule, notably in the British,
French, and Russian empires, emigration ceased to be a practical pos-
sibility and adjustment became necessary. In the event, this proved not
to be too difficult, since the imperial powers were for the most part cau-
tiously conservative in their treatment of their new Muslim subjects
and preferred not to interfere with existing practice. In some areas, as
for example in the African colonies, the Islamization of society and the
replacement of African custom by Islamic law proceeded apace under
the Imperial yoke.

Muslim communities living as minorities in non-Muslim countries
fall into two main groups. One of these, the more recent, is the new
communities established by migration in Europe, the Americas and, to
some extent, Australasia. The second group is the Muslim communi-
ties left behind in countries which were once part of the Muslim world
but are no longer. The most important of these is India, where a com-
munity of many millions remains, from the time of Islamic conquest
and domination. Smaller groups remain in southeastern Europe, in
lands that once formed a part of the Ottoman Empire. These include,
notably, the Muslim communities in Albania, Kossovo, and Bosnia.
Other surviving Muslim communities are in the Russian Federation
and in the central Asian regions of China, in countries that were at one
time ruled by one or other of the great Muslim or Islamized empires
in central Asia. To these we may add Israel, with a Muslim population
comprising approximately one-fifth of the total.

What never seems to have occurred to any of the jurists in any place
at any time was that Muslims would voluntarily migrate from Mus-
lim lands to infidel lands and become residents, even citizens, of non-
Muslim states. There are many reasons for this previously unthinkable
migration, notably the great and growing discrepancy between the
economic and social situations—standard of living, opportunity,

59



60

IsLAM: THE RELIGION AND THE PEOPLE

public services—between the Islamic and the Western worlds. This has
led to a massive migration from the Muslim lands of Asia and Africa
into Europe and recently also to many countries in North, Central, and
South America. By migration, demography and, to a significant degree,
conversion, there are now large and growing Muslim communities in
many of these countries. In the course of time, they pass from the sta-
tus of immigrants to that of legal residents and, in due course, citizens
by naturalization. In most though not all places, the second generation,
born in the country, are citizens by birth.

How are they treated in their new homes, and how does this treat-
ment compare with their expectations, with what they regard as their
legitimate rights? The answers to these questions vary considerably
according to differences both of reality and of perception. In material
things, most would agree, they are better off than they were at home,
in terms of standard of living and of social services. In terms of status,
or in Western language, of rights, they are getting both more and less
than what they expect and see as an entitlement. In terms of economic
opportunity and of political and social self-expression, they enjoy
opportunity and access vastly better than in almost any Muslim coun-
try. On the other hand, they are denied the autonomous communal sta-
tus that was granted as a matter of course to non-Muslim minorities in
most Muslim countries in an increasingly remote past.

Despite the efforts of some European governments to be accommo-
dating in this matter, for example by approving welfare payments to
plural wives, these problems remain unresolved.
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root words, 7-8
transcription
Arabic orthography, 169-170
‘ayn, 171
definite article (al), 170-171
gender, 171
qaf, 170
Arabic numerals, 99
Arafat, Yasir, 220
arak, 180
Aramaic language, 137
articles (al), 170-171
Asia, spread of Islam to, 92-94
assassination, 152, 181-182
assassins, 152, 181-182
Atatiirk, Kemal, 120, 140
awqaf (pious endowment/
foundation), 222
Ayatollahs, 45-46, 182
Ayatollah Khomeini, 33, 54, 120,
160, 191

B

Bab-i Ali, 222

Baha’allah, 54

Baha’i faith, 54

bakhshish (gratuity/tip), 182

bandits, warfare against, 147

Bangladesh, 94
banking, 100-101
Bayram, 182
bazaars, 182-183
carpet market, photo, 104
spice market, photos, 101, 103
Bedouin, 183
begum (respectful form of address), 183
Berber language, 137
bey (title), 183
Bible (Christian), 25-26
bid‘a (innovation), 52, 104
bid‘a hasana (good innovation), 104
bin Ladin, Osama, 84, 160, 191
photo, 161
Bismillah (“in the name of God”), 184
blasphemy, 53
Blue Mosque, photo, 41
Bohora, 184
Bohra, 184
Bolshevism, 165
burnus (cloak), 131
burqa (article of clothing), 184
Byzantium, 21

C

caftan (article of clothing), 128

calendar (Muslim), 176-177

caliphate
definition, 184
historical origins, 61
history of, 81-84

calligraphy, 48-50, 143
photo, 50

call to prayer, 42

camels, 105

capitulations, 184-185

caravans, 185

caravanserai, 185

casba, 186



Central Asia, spread of Islam to, 92
chador, 186
charity, 16
Christendom
definition, 4
historical Islamic battles
against, 76-78
Christianity
Bible, 25
compared to Christendom, 4
interpenetration of religious and
ethnic identity, 8-11
as predecessor religion to Islam, 55
shared beliefs with Judaism, 2
significant differences from
Islam, 2-6
significant differences from
Judaism, 2-3
circumcision, 186
clothing. See dress
coffee, 100, 187
Cold War, 165
commercial corporations, absence
in Islamic world, 106
communal autonomy
for dhimmi communities in
Muslim countries, 57
lack of for Muslims living in
non-Muslim countries, 59-60
in Ottoman Empire, 57-58
competition, lack of, 102
concubinage, 114, 117-118
Constantine, 21, 81
Constantinople (Istanbul), 21
Coptic, 137
corruption, 108-109
credit, 100
creeds, 13
crescent emblem, 46-47

Cyrus, 74

diversity

D
Dajjal, 24
dancing dervishes, 68
photo, 68
Dar al-‘Ahd (House of the Pact), 150
Dar al-Harb (House of War), 148
Dar al-Islam (House of Islam), 148
dawla, 88
declaration of the faith, 13
defensive jihad, 148
definite article (al), 170-171
democracies, 89
Denmark, publication of cartoons
depicting Prophet Muhammad, 34
dervishes, 68, 187
whirling, photo, 68
devil (Iblis), 196
dhimma, dhimmi, 56-58, 146, 188
Dhu’l-Hijja, 17
diglossia, 142
dinar, 188
diphthongs in Arabic language, 169
dirham, 188
dishdasha (article of clothing), 128
photo, 131
divans, 189
diversity
apostasy, 52-53
bid‘a (innovation), 52, 104
blasphemy, 53
dhimmi, 56, 188
ghuluww (excess), 52
hartaqa (heresy), 52
jizya (poll-tax), 57
kafir (unbeliever), 52
Muslims living in non-Muslim
countries, 58-60
orthodoxy, 51
in Ottoman Empire, 57-58
overview, 51

within the community, 54
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divorce

divorce, 114
diwan, 100
diya, 189
Dome of the Rock, 23
photo of tile work, 49
dragomans, 190
dress
abaya, 179
burqa, 184
caftan, 128
chador, 186
dishdasha, 128
European dress, 134-135
galabiyya, 128
head coverings, 130-133
hijab, 195
history of, 127-128
neckties, 130
niqab, 121,207
sandals, 134
thob, 128
trousers, 129-130
veiling, 120-121
drink, rules concerning, 177-178
Druze, 64
du‘a (personal prayer), 13-15
Dubai business skyline, photo, 107
Dubai Palm Jumairah islands,
photo, 108
Dubai mall, photo, 109

E

East Pakistan, 94

economics in Islamic world
absence of commercial

corporations, 106-107

absence of shipping industry, 105
banking, 100-101
corruption, 108-109
guilds, 102-103
history, 98-101

interest, Islamic ban on, 97-100
irrigation and public waterworks, 106
lack of competition, 102-103
lack of innovation, 104
oil resources, 92, 107
overview, 97-98
shortage of raw materials, 104-10S
social status of merchant-traders, 108
transportation, 105
efendi (form of polite address), 190
Eid (religious festivals), 197. See also ‘Id
emancipation, 122-124
emir (title), 180
ethnic identity, interpenetration of
religious and ethnic identity, 8-11
European dress, 134-135
evangelion (Gospels), 22

F

fallah (peasant), 191

fagih (scholar of holy law), 192

farman (command), 191

Farsi, 139

fasting, 16-17

fate, 73

Fatima (daughter of Prophet
Muhammad), 61, 83

Fatimid Caliphate, 63

Fatimids, 83

fatwa (ruling on Islamic law), 191

fedayeen, 192

fellah (peasant), 191

female circumcision, 186

ferman (command), 191

fez, 134,192

fida‘in (fedayeen), 192

FIS (Front islamique du Salut), 198

fitna (test/trial), 88

five pillars of Islam. See pillars of Islam

Foda, Farag, 163



food and drink, rules
concerning, 177-178
fornication, 115
Frank, 192
free will, 73
Friday, as day of prayer, 15
Front islamique du Salut (FIS), 198
fundamentalism, 160-162

G
galabiyya (article of clothing), 128
gender in Arabic language, 171
genies, 192
genital mutilation, 118, 186
ghuluww (excess), 52
Goldziher, Ignaz, 118
Gospels, 22
government
caliphate
definition, 184
historical origins, 61
history of, 81-84
democracies, 89
opposition to
activist tradition, 87-88
quietist tradition, 84-87
relationship between government
and religion, §
Grand Vizier, 222
Great Mosque (Mecca), 199
green, symbolism of, 47
guilds, 102-103

H
hadith (narrative)
categories of, 27-28
definition, 192
Islamic humor on, 27-28
Hajj (pilgrimage), 17, 193
al-Hakim (Fatimid Caliph), 64

House of War

halal (lawful), 2, 178, 193

hamula (extended family), 3, 194

Hanafi, 194

Hanafite school of law, 30

Hanbali, 194

Hanbali/Hanbalite school of law, 31

Hanafi school of law, 30

Hanum (form of polite address), 200

haram (forbidden), 193-194

haram (sanctuary), 194

harem (women’s quarters), 194

hartaqa (heresy), 52

Hasan (grandson of Prophet
Muhammad), 62

Hasan al-Banna, 206

Hashim (great-grandfather of Prophet
Muhammad), 195

Hashimites, 195

hashishiyya, 181

hat (shapka), 133

head coverings, 130-134

heaven, 23,209

Hebrew script, 138

hegira, 195

Hegira (migration of the Prophet from
Mecca to Medina), 195

Hejaz (Hijaz), 19, 195

hell (jahannum), 23, 195, 198

heresy (hartaga), 52

hijab (veil), 195

Hijra (migration of the Prophet from
Mecca to Medina), 195

Hittites, 74

hoca (title), 201

honor killing and mutilation, 118-119

hookah, 196

houris (virgins of paradise), 196

House of Islam (Dar al-Harb), 148

House of Pact (Dar al-‘Ahd), 150

House of War (Dar al-Islam), 148
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humor

humor
on courtiers, 85
on dervishes, 69
on five pillars of Islam, 20
on hadith, 27-28
on hospitality, 165
on merchants, 102
on mosques, 44
on nature of happiness, 79
on qadi, 45
on rebellion, 87
on wealth, 97
onwine, 193
on women, 124
Husayn (grandson of Prophet
Muhammad), 62
Hussein, Saddam, 28, 72-74

I

Ibadis, 196

Ibadite movement, 66

Ibadiyya, 196

Iblis (devil), 23, 196

ibn (“son of”), 173

Ibn Abd al-Wahhab Muhammad, 212
Ibn Anas, Malik, 30

Ibn Hanbal, Ahmad, 31, 194

Ibn Ibad, Abdullah, 196

Ibn Saud, Abd al-Aziz, 212

Ibn Saud, Muhammad, 212

‘Id (religious festivals), 197

‘Id al-Adha (Sacrificial Festival), 197

‘Id al-Fitr (end of Fast of Ramadan), 197

ijtihad (independent judgment dealing
with ruling of law), 29-30

al-Tkhwan al-Muslimun (Muslim
Brothers), 206

Imam (leader in prayer), 44-4S, 197

‘imama (turban), 132

in (plural), 171

India, spread of Islam to, 92

Indonesia, spread of Islam to, 93-94
injil (Gospels), 22
innovation (bid‘a), 52, 104
In sha’ Allah (“if God pleases”), 197
interest, Islamic ban on, 97, 100
intoxicants, rules against, 178
‘iqal (headband), 131
photo, 131
Iran
Iranian Revolution of 1979, 159
war propaganda, 71-72
Iraq
democratic government in, 89
war propaganda, 71-72
irrigation and public waterworks, 106
Islam
definition, 7
interpenetration of religious and
ethnic identity, 8-11
schools and sects diagram, 67
significant differences from
Christianity, 2-6
versus Islamofascism, 166-167
“Islamic fundamentalism,” 161
Islamic humor, 20. See also humor
Islamic revival movements
historical background, 155-157
Iranian Revolution of 1979, 159
radical Islam, 160-163
Salafiyya, 158-159
‘Wahhabism, 157-158
Islamic Salvation Front, 198
“Islamism,” 162
Islamofascism, 163
definition, 166
versus Islam, 166-167
ism (personal name), 172
Isma‘il, 63
Isma‘ili, 17, 63-64, 198
isnad (support), 27
Istanbul (Constantinople), 21



J
jahannum (hell), 23, 195, 198

Janissary, 198

janna (paradise), 23,209

Jedda, 18

Jesus, 81

jihad
definition, 147-148
hadiths concerning, 144
offensive versus defensive jihad, 148
as religious obligation, 148-149
rewards for fighters, 150
Shari‘a regulations, 151
suicide attacks, 153

jinn (genie), 192

jizya (poll tax), 57, 199

jokes. See humor

Judaism
as predecessor religion to Islam, 55
shared beliefs with Christianity, 2
shared beliefs with Islam, 2
significant differences from

Christianity, 2-3
Judeo-Christian tradition, 2

K
k-t-b root, 7
Ka'ba, 199
photo, 19
kafir (unbeliever), 9, 52, 199
kafiyya (head covering), 131
photo, 131
Kemal, Mustafa, 209
Kemal, Namik, 111
khamsin (windstorm), 200
Khan (title), 200
Khanum (title), 200
Kharijites, 66
khatib (preacher), 43,200
Khawaja (form of polite
address), 200-201

little pilgrimage

Khadim al-Haramayn (title), 18

Khomeini (Ayatollah), 33, 53, 120, 191
photo, 160

Khutba, 43

Khutba (sermon), 201

kismet (fate/destiny), 201

Koran
compared to Christian Bible, 25
sanctity of text, 25
as supplanting previous scriptures, 23
translation and, 25

kosher, 2

kunya (name), 173

Kurdish, 137

L
lagab (honorific name), 174
law
divine nature of, 30, 34-37
Hanbali school, 31
Hanafi school, 30
ijtihad (independent judgment in
interpreting a rule of law), 29-30
Maliki school, 30
mufti (“one who is competent to
issue a fatwa”), 45
qadi (judge), 45
role of human legislative
bodies, 34-36
Shafi‘i school, 31
Shari‘a (holy law), 36
application in West, 33
application to Muslims living
under non-Muslim rule, 31-33
application to non-Muslims, 33
Lebanon, democratic government in, 89
legislative bodies, role of, 34-35
levant, 201
Levantine, 201-203
The Liberation of Woman, 120
little pilgrimage (‘umra), 18
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Locke, John

Locke, John, xv
long vowels in Arabic language, 169
lunar year, 176-177

M
madrasa (school), 48
maghreb/maghrib (sunset prayer), 203
Mahdi (“the rightly guided
one”), 24,203
Mahmud of Ghazna, 85
mahr (bridal gift), 114, 203
Malaysia, spread of Islam to, 93-94
Malik Ibn Anas, 30
Maliki school of law, 30
mamluk/mameluk (slave), 203
Maneri, Sharafal-Din, 68
al-Mansur (Caliph), 79, 87
marriage, 113-116
martyrdom, 214
masihi (Christian), 9
masjid. See mosques
Mecca, pilgrimage to, 17-19
Medina, pilgrimage to, 17
Mehmet IT,208
merchants, social status of, 108
Mevlevi dervishes, 187
Middle East, centrality to Muslim
world, 91-92
migration of Muslims to non-Muslim
countries, 94-95
mihrab, 204
minaret, 41-42,204
photo, 42
minbar, 43,204
Mirza Abu Talib Khan, 35
Mizra Ghulam Ahmad, 54
Moguls, 92
Mohammedan, 9
Mohammedanism, 9
mollah (title), 44-45, 205

monsoons, 204

mortgage chart, Islamic, 110
Moses, 81
mosques, 39
call to prayer, 42
crescent emblem, 46-47
interior architecture, 39-40
Islamic humor, 44
Khutba, 43
mihrab, 204
minaret, 41,204
minbar, 43,204
as place of prayer, 39-43
as place of study, 48
Umayyad Mosque, photo, 40
mutfti (“one who is competent to issue
afatwa”), 45,205
Muhammad (Prophet), 81-82
A’isha, wife of Muhammad, 118
depiction in Western cartoons, 34
Fatima, daughter of Muhammad, 61
as final prophet to mankind, 21
oral teachings of, 26
mu’ezzin, 42
mujtahid, 29
mukhtar (head of village or city), 205
mullah (title), 44-45, 205
murtadd (apostate), 205
Muslim Brothers, 206
Muslim calendar, 176-177
Muslim communities in non-Muslim
countries, 94-95
Muslim, definition of, 7
Musulman, 7
mut‘a (short-term contract of

marriage), 62, 114

N

names, 171
ism, 172
kunya, 173
laqab, 174



nasab, 173
nisba, 175
narghile (hookah), 196
nasab (name), 173
Nasrani (Christian), 9
Nazism, 165
Nebuchadnezzar, 74
neckties, 130
niqab (veil), 121,207
photo, 121
nisba (name), 175
Nizar (eldest son of the Fatimid
Caliph al-Mustansir), 207
Nizari, 207
al-Nokrashi, Mahmud Fahmi, 206
Nar (fire/hell), 198
numerals, Arabic, 99

Nusayris, 64

(0]
offensive jihad, 148
oil resources, 92, 107
opposition to government, 84-89
activist tradition, 87-88
quietist tradition, 84-87
oral traditions
hadith (sayings), 27
categories of, 27-28
Islamic humor on, 27-28
isnad (support), 27
origins, 26-27
Organization of the Islamic
Conference, 4,208
Orientalists, 73
orthodoxy, 51
orthography, 169-170
Osama bin Ladin, 160-161
Osman, 208
Ottoman Empire, 208
defeat of, 78
tolerance and diversity, 57-58

Psalms

P
pajamas, 128
Pakistan, 94
paper, manufacture and export of, 99
paradise, 23-24,209
Pasha, 209
peace
salam, 149-150
sulh, 150
Pegevi, Ibrahim, 221
Persia, 21
Persian language, 91, 139-140
personal names, 171
ism, 172
kunya, 173
laqab, 174
nasab, 173
nisba, 175
personal prayer, 15-16
Pharaoh, 73
Pharaonic circumcision, 186
pilgrimage (Hajj), 17-19, 193
pillars of Islam
charity, 16
creed, 13
fasting, 16-17
Islamic humor, 20
overview, 20
pilgrimage, 17-19
prayer, 13-16
plurals in Arabic language, 171
polygamy, 115-117
prayer, 13-16
ablutions, 41
call to prayer, 42
maghreb (sunset prayer), 203
people praying, photo, 14
women praying, photo, 15
Prophet Muhammad. See Muhammad
Psalms (zubur), 22
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qadi

Q

qadi (judge), 45, 210

Qadisiyya, battle at, 71

qaf (letter of alphabet), 170

al-Qaradhawi, Yusuf, 117

gibla (direction of the Kabain
Mecca), 210

qiyama (resurrection), 210

quietist tradition, 84-87

R

radical Islam, 160-163

Ramadan, 16,210

rape, 118

raw materials, shortage of, 104-105

rebellion against authority, 151

rebels, warfare against, 147

relativist view of religion, 55

religious identity, interpenetration of
religious and ethnic identity, 8-11

revival movements
historical background, 155-157
Iranian Revolution of 1979, 159
radical Islam, 160-163
Salafiyya, 158-159
Wahhabism, 157-158

revolution, 88

riba (interest), 97

ritual prayer, 13-15

Rumi, Jalal al-Din, 187

Rushdie, Salman, 33, 54, 191

S

s-I-m root, 8

Sabaeans, 55,210

Sabi’a, 210

Sadat, Anwar, 73

Sadr A’zam (Grand Visier), 222
Safavids, 65

sahib (title), 211

Saladin, 63, 74

Salafiyya, 158-159

salam (peace), 8, 149-150

salam ‘alaikum (“peace be upon
you”), 8, 149

salat (ritual prayer), 13-15

sandals, 134

Saracen, 211

saray (palace), 211

Satan, 23, 211-212. See also Iblis

The Satanic Verses, 33

Saudi Arabian Kingdom, 212-213

sayyid (title), 213

schools, madrasa, 48

script, 49, 140-143

Selim, 83

sepoy (cavalryman/soldier), 213

al-Shafi‘i, Abu Abdallah
Muhammad, 31,213

Shafii, 31,213

Shah, 213

shahada (pillar of Islam), 214

shahid (martyr), 153,214

shapka (hat), 133

Shari‘a (holy law), 30, 36-37, 214
application in West, 33
application to Muslims living under

non-Muslim rule, 31-33

application to non-Muslims, 33, 34
regulations governing jihad, 151

sharif (noble or high born), 214

shaykh, 215

Shaytan (Satan), 23, 196, 211

sheikh, 215

Shi‘a
Alawis, 64
definition, 215
doctrine and practice, 62-64
Druze, 64
historical origins, 61-62
Isma‘ilis, 63-64



as minority religion, 66
pillars of Islam, 20
right of ijtihad, 29
Sufism, 67-69
Twelver Shi‘a, 63-65
Shi‘i, 216
Shi‘ite, 216
shipping industry, 105
short vowels in Arabic language, 169
al-Siddiq, 82. See also Abu Bakr
Slade, Adolphus, 202
slave (‘abd), 179
slavery, 117-118, 150-151, 216-217
Southeast Asia, spread of Islam to, 93-94
Soviet Union, 140-141
Sublime Porte, 217
Sudanese circumcision, 186
Sufism, 67-69
sugar, export of, 100, 102
suicide, 217-218
Islamic tradition against, 152
suicide attacks, 153
Suleyman the Magnificent, 47
sulh (peace), 150
sultan, 83,219
Sunni
closing of the gate of ijtihad, 29
definition, 219
doctrine and practice, 62-64
historical origins, 61-62
as majority religion, 66
Sufism, 67-69
Supreme Guide (Ayatollah), 45
al-Suyuti, Jalal al-Din, 111

T

Tajik language, 141

takfir (accusation of apostasy), 53,219
talaq (repudiation), 114

al-Tamimi, Taysir, 117

transcription

taqiyya (dissimulation), 62,219
taqlid (imitation), 29
tarbush (fez), 134
tariga (Sufi brotherhood), 69
tawrat (Torah), 22
Temple Mount (Jerusalem), 23
terrorism, 151, 153
thob (article of clothing), 128
tobacco, 220-221
tolerance
apostasy, 52
bid‘a (innovation), 52, 104
blasphemy, 53
to dhimmi, 56, 188
diversity within the community, 54
ghuluww (excess), 52
hartaqa (heresy), 52
in Ottoman Empire, 57-58
jizya (poll-tax), 57
and kafir (unbelievers), 9, 52, 199
Muslims living in non-Muslim
countries, 58-60
overview, 51
takfir (accusation of apostasy), 53
Torah, 22
traders, social status of, 108
traditions
hadith (narrative)
categories of, 27-28
definition, 192
Islamic humor on, 27-28
isnad (support), 27
origins, 26-27
transcription
‘ayn, 171
Arabic orthography, 169-170
definite article (al), 170-171
gender, 171
plurals, 171
qaf, 170
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translation of Koran

translation of Koran, 25
tribalism, 3
triumphalist view of religion, 5$
trousers, 129-130
turban, 132
photo, 129
Turkish Republic, 78
democratic government in, 89
Turkish language, 91, 139
Twelver Shi‘a, 63-65

U

ulema/ulama (scholars), 221

Umar (Caliph), 76, 82, 176

Umm (“mother of”), 173

umma (community), 221

umm walad (slave concubine
mother), 216

‘umra (little pilgrimage), 18

un (plural), 171

unbeliver (kafir), 9, 52, 199

United Nations, 4

Urdu language, 140

usury, 97

Vv
veiling, 120-121

veiled women, photos, 121,123,125
Vezir-A’zam (Grand Vizier), 222
Vienna, 8,209
viziers, 222

vowels in Arabic language, 169

W

wadi (river valley), 170, 222

Wahhabis, 107

Wahhabism, 157-158

wagqf (pious endowment/
foundation), 222

warfare
against rebels/bandits, 147
assassination, 152, 181
jihad
definition, 147-148
hadiths concerning, 144
offensive versus defensive
jihad, 148
asreligious obligation, 148-149
rewards for fighters, 150
Shari‘a regulations, 151
suicide attacks, 153
lawful war, 147
overview, 145
rebellion against authority, 151
relationship between war and
religion, 145-148
terrorism, 151
Westernization
advocates of, 78
perception as source of problems, 79
wine, rules concerning, 178
women
begum (title), 183
dress
abaya, 179
burqa, 184
chador, 186
European dress, 134-135
hijab, 195
niqab, 207
veiling, 120-121
emancipation, 122-124
employment, 122
genital mutilation, 186
honor killing and mutilation, 118-119
marriage, 113-116
overview, 111-112

political rights, 123



polygamy, 115-117

property rights, 115

slavery, 117-118
wood, shortage of, 104
written scripts, 140-143

Y
yawm al-din (final judgment), 210
yawm al-qiyama (day of

resurrection), 210

Z

Zaidi, 223

zakat (alms-giving), 16
Zephaniah, 133
Zoroaster, 21

zubur (Psalms), 22

zubur
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